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Friends: 

I am to speak to you on the Theosophical World-University, 
and of the work that we, in affiliation with the University are now 
undertaking in the West. We all know that a New Age in the 
evolution of mankind is now beginning. We have seen the first 
rays of its dawn and are assured that it will bring into the con- 
sciousness of man those new faculties which will complete the 
cycle of the fifth root race. The Theosophical World-University 
is the university of the New Age. Very humble beginnings—a 
very great future. . 

The science which it will teach is not the mind science that 
is being taught in the universities of today. These are teaching 
fifth sub-race sciences. They express mental knowledge, we 
spiritual knowledge. They employ a mind method, we an 
intuitive method. A complete renewing of science this will 
mean; not that it will destroy any of the results of the wonderful 
discoveries that we owe tc the giant minds of a period that, for 
millions of men, is still continuing. Every new and true syn+ 
thesis always includes the preceding ones. Truth is never 
destroyed, however it may be surpassed by truth. The new 
science will assimilate and use all these results as the starting 
point for its own teaching. It will certainly have to link up its 
teaching with the curricula of the universities of today; but it 
will not be a replica of them as regards either the matter or the 
method of its science. Even though our teachers will have to be 
qualified in the present day sciences, the science that they will 
have to teach is the science of tomorrow. 


From the extreme edge of the land of experience the sciences 
of today throw out their arches of knowledge to span the gulf of 
the unknown. Rising from the ledges of particular phenomena 
they encircle the abyss of Nescience, and converge towards a 
common, central point, yet are unable to meet and unite there. 
How could they, the sciences of particular phenomena, fashion 
that central structure which should complete this bridge? How 
could they build the science of the whole? Only the science of 
the One Life can do that, and it must be achieved by another 
faculty than mind—by the faculty now called intuition whose 
nature it is to perceive the One. For, inherent in the conscious- 
ness of mind is the gap between knower and known. How could 
mind bridge mind’s inherent gap? It will be the work of this 
University of the New Age to fashion that central structure, 
which, completing the span of the unfinished arches, will substi- 
tute for the sciences of the like the science of the One. 
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To fill this void between the arches no weaving of the frail 
threads of speculation will serve however artistic their tracery. 
No condensing of the mists of metaphysics will avail. Equally 
vain would by the flooding of the bridge, even, with the clear 
waters of theosophical doctrine. It is out of the hard steel of 
fact, fused in the fire of intuition, and tempered in the cold water 
of experiment, that we shall have to forge that one complex 
structure which shall join them all into unity. 


Such being the nature of our science, we have to create a 
method, as every science does, by which to express our knowledge 
—a road, an instrument for reaching it. It has always been so in 
the past. The consciousness of man is ever, unconscious though 
he may be of it, the consciousness of unity. We are spirits, even 
though we may believe ourselves to be minds, and our true con- 
sciousness is only of the one.. On the plane where we really live 
we are one with the whole universe. There is no separation 
between ourselves and any of the forms of life from which, down 
here, we believe ourselves to be separate. Every new cycle in 
the evolution of man objectivises one aspect of that universal 
consciousness, and every time the subjective part of that unity 
descends, as perceiver, within us, its counterpart descends to 
meet it, as perceived object, in the outer world. 


We are ever in quest of the lost half of our unity. Our true 
“*sister soul’’— apologize to those romantic minds whom | may 
hurt in saying so—is not that particular person in whom, at a given 
moment, we are condensing and restricting our universe, using 
him or her as a screen (and such screens are very often mirrors) 
to hide our universe from us. Our true sister soul is that part of 
the universal soul which answers to the selfsame soul individ- 
ualized in ourselves. 

History gives us clear proofs of this. When in our fifth 
sub-race cycle the consciousness of unity manifests through 
emotion, as in the Middle Ages, its objective counterpart appears 
as an object of emotion. Truth is seen as an emotional absolute, 
the perfect, God-revealed object of faith, and new knowledge 
can only be arrived at by deduction from the general principles 
believed in as revealed. This method is the syllogistic or 
deductive method, leading from the general to the particular. 

In the succeeding age, when consciousness expresses itself 
through mind, a new method has to be found to lead it to its 
object. Bacon and Descartes, the two theorists of method, define 
it as induction; a logical process by which the mind can pass 
surely from concrete phenomena to universal laws. j 
; The age of the social sense which follows again reaches its 
particular knowledge by a method all of its own. It no longer 
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seeks to unite phenomena in space, to dispose them into classes 
and formulate their common principles or laws; it seeks for their 
unity in time, and has been called the historical, the evolutionary, 
and latterly, the genetic method. 


And now that the unity of consciousness descends in us 
through intuition under the form of the cosmic sense, a new 
method has again to be found, no longer deductive, inductive or 
evolutionary, but intuitive, retreating inwards to find the real self 
within, which is one with the self in all things without; and then, 
having tasted the unity of life, we come down to look out on the 
world of phenomena, and see it as one. ‘That transforms the 
sciences of mind, it does not destroy them. Their truths are 
truth, but the mind can only achieve particular truths, not the 
One Truth. That only the intuition can reveal. 


What we shall have to teach then is the science of the 
intuition; our task will be to create the scientific facts, objects of 
the intuition, that are not yet perceptible to the sciences of mind; 
to seek in the world of phenomena for the other half of he 
intuitive unity of knowledge, and find it as fact, as verifiable 
fact. And we shall have to make this fact so easy of recognition 
by the ordinary scientists that, when they look at it, when they 
apply to it their own tests, they will be unable to resist its 
evidence; they will see the One Life as a fact, because we shall 
have brought it down into the field of their vision. Our task is 
to create such facts, not to teach metaphysics, not even to teach 
theosophical doctrine. We have to create the science of the 
spirit and make it appear as objective truth to the scientists of 
mind so that through our mental representation they may attain 
to intuitive truth; through its expression in us, develop the new 
consciousness in themselves, 


If now, from that point of view, we look at the sciences 
of the present day, we can form an idea of how they are going 
to be transformed. We see that, what the mind sciences have 
done up to the present, is to study and classify the evolution of 
forms in space and time. For example, in literary criticism, the 
evolution of literary forms is studied; in sociology, the evolution 
of social institutions; in physiology, the evolution and workings 
of the organs during the life of the body, while anatomy studies 
these organs in the state of death. But it is forms living or dead, 
that both physiology and anatomy are studying, in spite of 
physiology’s pretence that it imparts the science of life. 

Psychology, likewise, examines the development of the 
forms which consciousness takes, but consciousness itself evades 
it ever. 
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Our mission will be to create the scientific facts which shall 
prove that in man and in Nature there is but One Life evolving 
through all forms, from the lowest to the highest, to find the 
evolutionary phenomenon of life which science is seeking for 
today, but which the dead-lock of mind renders it unable to reach 
of itself. We shall have to show psychologists according to what 
law the One Life or consciousness evolves in the individual man 
and in social groups, how social evolution is brought about by 
leading individuals, and how the greater cause the lesser to evolve. 
From the genius to the churl, society is like a slope of conscious- 
nesses, down which the waters of Life flow from the heights into 
the plains of mankind. 


We need to isolate—to some extent that is already done— 
those evolutionary phenomena which prove the individual evolu- 
tion of men, and endow with scientific necessity :an hypothesis 
which no other can replace, the doctrine of reincarnation. Then, 
in the sciences of nature, the same intuition shows, that all forms 
succeeding one another in the scale of being are but creations of 
the one same Life, rising up in one vast sweep from the mineral 
until it individualises in man, thence to pass on above him. Our 
science is a science of Life, not forms, of qualities, not characters, 
of functions, not organs. 

Further aspects of the new science can be indicated. As we 
look at life, human and non-human, from this new consciousness 
of unity, we no longer see any division between knowledge, love 
and action for it is the science of the spirit, the whole conscious- 
ness known as One. In the sciences of mind, only knowledge and 
action had contracted alliance, which we find expressed in the 
old proposition that knowledge is power. Applied science means 
power over Nature, and we realize how that power can be mis- 
applied since, in the sciences of mind, the tie is between knowl- 
edge and action only, while love remains apart—the domain of 
religion. But when,-in the new science, the totality of conscious- 
ness becomes manifest in the intuition, when not only knowledge 
and action, but knowledge, action and love are seen to be one, 
then the application of the intuitive science must include the 
sweetness of love, as well as the power of knowledge, and can be 
no other than service. 

If we succeed in awakening this new consciousness in our 
students then, clearly, we shall make them the pioneers and the 
leaders of the New Age. But the superiority which they will gain 
over their fellows they will only be able to use in service. They 
will not know their fellows as the mind does, from without, as 
pawns in the game of life, whose faculties and weaknesses may be 
used as opportunity demands, but from within, as one with. them- 
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selves; and action then can only be loving service. They will 
become the masters of the new science, and the leaders of the 
new civilization in so far as they become the servants and 
educators of nature, and of men. The science of the One Life 
can but be wise and loving service, or education; the education 
of life at all its stages of evolution, animal, plant, mineral as'well 
as man; the whole world a universal brotherhood, and therefore 
the hand of man extended towards that world as the hand of an 
elder brother. 


Need | affirm the unity, in the new science, of knowledge 
and beauty? Beauty is but the outward symbol of those spiritual 
realities that we feel to exist, deeply subjective within ourselves. 
We are moved by a sense of beauty in the forest because, through 
and beyond the ever receding trunks and innumerable leaves that 
bound our view, we feel the reality of indefinite space, and that 
symbolizes for us all the infinite possibilities of the spirit which 
lie beyond the threshold of our higher consciousness even though 
we can neither see nor reach them. ‘The infinite outside us is 
beautiful because the infinite within us is so radiant with warm, 
ardent truth. 

But, the moment we realize that beauty in the outer world 
is to our aesthetic sense but the other half of our consciousness 
of spirit, then, instead of a few symbolic forms corresponding to 
our limited self-consciousness, all the universe becomes 
resplendent; no longer single things of beauty to be partial joys 
for ever, but the eternal joy of union with the whole world of 
beauty. Here again, therefore, no distinction between knowledge 
and beauty in that new science, but the unification of all the arts 
and sciences, into one and the same perception of the unity of 
things by the intuition. 

Friends, I ask you to co-operate in this work of ours. I do 
not ask for funds, although funds will be needed. For a far more 
precious treasure than money do I ask you—I ask you for 
students. Look around you, look within you, seek out the pre- 
destined students of this future university, for they have been 
chosen, we may say in the words of the Gospel, from before the 
beginning of the world; the students who can only meet the 
Masters on the path of knowledge, and who must come to us 
because, only through that university which is the path of 
knowledge is it possible for them to find their Masters. We want 
students whose spiritual bodies do not bear the marks of brutal 
education, students whose sub-conscious selves do not seethe with 
the unruly energies of fear-repressed emotions, who are ready to 
be taught without peril the science, practical: and theoretical, of 
intuition. 
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And if we do our duty by these students, if we really awaken 
in them the faculty of the New Age and, before the time, make 
them ready for the tuition which only the real Masters of this new 
science can give, we shall have compelled those Masters to answer 
the humble summons of Their servants. No irreverence in those 
words of mine, for, is it not the law of the spiritual worlds that, 
when the true student is ready, the true Master comes? The 
Masters of Compassion never resist the call of readiness, . They 
suffer this violence to be done to Their power; They welcome all 
who take Their heaven by storm, and extend Their strong hands 
to guide them further on. 


When this undertaking has succeeded it will mean that the 
Mysteries of education have been revived among men. Historical 
testimony shows it to be ever so. The Mysteries are a spiritual 
hot-house in which the Guides of Evolution fashion the seeds of 
the consciousness that is to be born, and then sow it in the soil 
of mankind, that the new consciousness may thrive. And if some 
of us become ready before the time, to be possible seeds of the 
new consciousness then, of necessity, the hot-house will be opened 
and the divine Gardeners will.come. By a fraction of a second 
earlier in terms of aeonic duration—I know not by how many 
years in terms of mortal time—the clock of salvation will strike 
the hour of gladness and the Guides and Saviours of man will be 
once more with us. We have Their unfailing promise. I want 
you, my brothers, to think of that. 


Out: of the mists of our night, vain mists by our own 
ignorance brewed and now by truer knowledge dispelled, They 
will come, the Shining Ones. Over the boundaries of our east, 
illusory barriers by our shortsightedness erected and now by 
true vision destroyed, They will step forth the true Masters of 
Light, never more to step back into Their luminous retreat, never 
more to bear in tender patience the passion of exiled love, never 
more to suffer in compassionate silence the crucifixion of Their 
glorious solitude. And the new day of light shall dawn, and 
settle upon this earth, and there will be joy for the children of 
Light. Nay, there will be joy for all men, for even those others, 
our brothers of the not-yet-opened eyes. They too shall see the 
light, even though they will not see the sun, in the red splendour 
of their own life’s blood, by the sun illumined, through their 
closed eyelids. 
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The Theosophical World-University 


Association 


Directory of National Sections 


AUSTRIA ; 
'. . Mrs. C. Huber, Ferdinandstr, 31, Vienna II. 
BULGARIA | 
_ Professor I. Groseff, Tsar Saneca 84, Sofia. 
CHILE 
‘Senow A. Hamel, Casilla 548, Valparaiso. 
DENMARK 
Mrs. O. Knudsen, Salzach, Hasseris, Aalborg. 
DUTCH EAST INDIES 


Mr. J. Kruisheer, Blavatskypark, Weltevreden, Java, D. E. 


ENGLAND AND WALES 
Mr. I. A. Hawliczek, St. Christopher, Lietchimenthy: 






FRANCE 

Mons. Monod-Herzen, . 59 rue a a Paris XV. 
GERMANY 

Frl. M. Berlin, Dahlmannstr, 15 Charlottenburg. 
HOLLAND _. 

Dr. W. van Wscotokave Parkweg 188, Voorburg. 
INDIA 

‘Dr. J. H. Cousins, Adyar, Madras, S. India. 
JUGOSLAVIA 

Mlle. J. Vavra, Primorska 32, Zagreb. 
SCOTLAND 

Captain A. G. Pape, St. Michaels, Murrayfield, Edinburg 
SOUTH AFRICA 


Miss F. Ridolls, P. O. Box 47, Pretoria. 


UNITED STATES OF AMERICA : 
Miss Julia K. Sommer, 725: Kimball Building, Chicago, I 




















































































































